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arson arrack by sertlers, Froman organized his followers to come o the village
with a stack of Qur'ans to replace those that had been destroyed in the fire.!?

Ia the United States, one can also find examples of dramatic gestures for
the reducrion of conflict. For instance, in the 2010 concroversy surrounding
the construction of 4 mosque in proximity to the site of the 9/11 arracks, most
mainstream Jewish organizations opposed the project. However, a number
of Jewish groups came out in support of the construction of the mosgue and
staged public demonstrarions in order to make their views lenown. ™

Muslim Reflection

Zeki Saritoprak

Our recent history has witnessed the unprecedented devastation of two world
wars. The number of people killed in the two world wars of the past century
is more than the number of people killed throughour human history. These
destructive wars, on one hand, may have led some to claim that chere will be
an inevitable clash of civilizations. On the other hand, some have said working
for justice and peace will prevent future clashes so chat catastrophic atrocities
shauld never be seen again. The possibility of anocher war in this age of nuclear
weapons has resulted in an urgent need to unite all possible efforts to make
Just Peace on Earth. The Qur'an, the example of the Prophet Muhammad, and
the practice of Muslims contain many instructions on the promotion of peace
and harmony on our planet. One contemporary example of this effort thart is
particularly applicable to this practice norm of independent iniriatives to reduce
threat is the example of the Giilen movement and its founder Fethullah Giilen,

Qur'anic Support for Independent Initiatives

The Tslamic support for this practice norm is rooted in the principle of peace
and harmony that comes from the Qur'anic statement, “Peace is better” (Qur'an
4:128). Alchough the occasion of this revelation is family dispute, with such a
broad statement the Qur'an indicates thar in all circumstances peace is prefer-
able. Even in the midst of war, on the batdlefield, if there is an opportunity for
peace, the Qur'anic injunction is “if the enemy inclines rowards peace, you
should incline rowards it too” (Qur'an 8:61). As the Qur'an speaks of peace it
also speaks of justice. Both the Peace (a/-Salarm) and the Just (al-Ad)) are consid-
ered among the most beautiful names of God. And both words are among the
most frequently mencioned in the Qur'an.

The Qur'an strongly suggests that one should overcome evil with good and
staces char one should ward off evil with good deeds. The Que'an asks, “Do not
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incline towards those who practice oppression. Fire may ouch you. There is
no protector for you other than God and you will not be helped [if you incline
toward wrongdoersl. Be steadfast in prayer in the beginning and in che end of
the day, and in some part of the night. Surely, good deeds are washing away bad
deeds. This is 2 reminder for the mindful. O Muhammad, have patience. Surely
God does not forger to reward those who do good deeds” (Qur'an 11:113-115).

Again the Que'an praises those who repel evil with good: “Those people
will take their reward twice; that is because they had pacience and they repelied
evil with good and they gave away from what We have given to them” (Qur'an
28:54). Another Qur'anic verse advises that repelling evil with good and beautd-
ful actions eliminaces animosity and results in Friendship (Qur'an 41:34). Many
Muslim scholars who comment on this verse suggest that seeking vengeance is
a wrong principle and not compatible with the overall teaching of the Qur'an,
Historically speaking chere is no record thar che Propher Muhammad ever sug-
gested revenge against those who persecuted him. In fact, the opposite is true;
the Prophet forgave the people of Mecca, who tortured him for a period of time
at the beginning of his prophethood.

It should be noted that the Propher Muhammad is the best example for
Mustims and the first addressee of the Qur'an. The Qur'an, in the personaliry
of the Prophet, commands people to initiate good actions. For example, one of
the early commands of the Qur'an to the Prophet asks him to rise and warn his
community patientdy (Qur'an 74:1-7). Another verse commands the Prophet
to convey the divine message with no fear and no hesiration and grancs divine
protection for him. The verse says, “O Messenger, convey what is revealed to
you from your Lord. If you da not do that it means you do not fulfili your dury.
Surely God will protect you from people” (Qur'an 5:67). It can be argued thar
the entire message of the Que'an is based on the principle of raking iniatives
despite hardships. The verse “For a human being there is nothing except the
result of his work” (Qur'an 53:39) praises human beings who are raking initia-
tives and doing good actions. One interesting figure of the Qur'an, Lugman the
Wise (¢. 1100 BCE), addresses his son and asks him to initiate beauriftll and
good actions. In fact, in che personality of Lugman, the Qur'an pives inseruc-
tions to the entire realm of humanity to follow those principles. Lugman com-
mands his son to do the following:

O my dear son! God will bring all things o light, be chey as small as the grain of
a mustard seed; be they hidden inside a rocl, ar the heavens, or che earth. God is
the most gracious and the most knowing, O my son, be steadfast in prayer. Enjoin
justice and forbid evil and have patience on whatever befalls you. Surely all of thar
is among greatly meritorious things requiring greac resalurion to fulfill. My son,
do not turn away your face from people. Do not walk on earth arrogantly. Surely
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God does not love any arrogant and boaster. Be modest in your walking and
lower your voice. Certainly the mose repugnant of voices is the braying of the ass.

{Qur'an 31:16-19)

[n this verse, in order to create a harmony in society, the Qur'an gives instruc-
tions through the scory of Luqman, including the promortion of righteousness,
patience, and merit, as well as the prohibition of negarive qualities such as arro-
gance and boastfulness.

As a commentator of the Quran, the Prophet of Iskam, in one of his
fatnous sayings, says, “Anyone who establishes a good tradition will ger reward
of all those who follow the tradition without decreasing anything from their
reward. Similarly, anyone who establishes a bad cradition will ger his burden
and the burden of those who follow that tradition without decreasing any-
thing from their burden.”

The famous story of the two sons of Adam, Cain and Abel, is given a5 an
example of this. Cain kills Abel and thereby establishes 2 bad cradition, the
tradition of murder. Therefore, according ta this prophetic wadition, through-
out history until the end of time when anyene commirs murder, due to Cain’s
evil initarive a full burden of murdering falls on Cain withour any decrease
in the burden of the murderer. The Islamic principle of “the one who initiates
some good or bad craditions is as if he or she does it” is roored in the above-
mentioned saying of the Propher. Again, a part of inidating the idea of good is
refared to the Prophet’s saying on twao individuals with animosity toward one
another. The Prophet suggests thar the best of them is the one who stares with
a greering of peace. The Prophe staces, “It is not allowed for a man to abandon
his brother mare than three nights in a way that they meet and one turns to one
direction and the other tuens to the other direction. The best of both is the one
who starts with 2 preeting of peace.™

One of the principles of the Qur'an is to bring an end 1o conflicts and to
male all efforts to de-escalate rensions and possible clashes. In early Islam when
the Propher was persecuted by idol worshippers of Mecea, he preferred migra-
tion to clashing with his opponents. Following the teaching of the Qur'an and
the way of the Prophet, Muslims throughour history anxiously practiced this
principle. An example from recent history is the case of a prominent Islamic
scholar in Turkey, Beduizzaman Said Nursi (1878-1960), who protected Arme-
nian children during World War 1 and de-escalated conflict berween Muslims
and Armenians. In response to this gesture, Armenians also protected Muslim
children, Nussi’s initiative saved the lives of thousands of children. A more con-
temporary example is the practice that Fethullah Giilen followed when Israeli
soldiers attacked a Turkish ship carrying aid to Gaza on May 31, 2010. While
eight Turkish acrivists were lilled and tensions in the country were high, which
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could have caused a wave of revenge on all Jews in the country, Giilen advocared
for calmness and expressed his condolences ta the families of the victims but
also cricicized the leadership of the aid flotilla because they did not get proper
permission from the Israeli authorides. This public criticism and inviration to
calmness de-escalated the tension in the country, and in fact many demonstra-
tions stopped after this public statement. This action serves as an example of
taking an initiative to de-escalate conflicts between majorities and minorities,
or berween two stares.

The Example of the Giilen Maveinent

The Giilen movement starced in the beginning of the 1970s as 2 small group
and with only a humble concribution from the community, Fethullah Giilen,
an official preacher appointed by the Directorare of Religious Affairs in Turkey,
was a humble bur passionate member of this governmental religious institution.
Even at the very beginning of his preaching, his way of addressing the issues
was remarkably different from that of the regular preachers. He was not only a
preacher at the mosque, but an active member of his communicy as well, There-
fore hundreds of community problems came to him, and he would wisely solve
these problems. Like many greae founders, Giilen did not intend ro establish a
movement and even today when people relate this particular movement to his
name, he rejects the association and says that chis is a community of volunteers
of which he is only a member. He repeatedly states that people mistakenly relare
this movement to him. In the past three decades the movement has become a
large and influential community thar promotes initatives such as education,
health, celief aid, and interfaith dialog, which coneribure grealy to the build-
ing of peace boch in Turkey and around the world, The movement remained
peaceful during the time of conflicts in the country and in fact worked ardentdy
to prevent young people from involvement in the armed conflict berween the
leftists and the nationalists in che 1970s, which caused the military coup of
September 12, 1980.

The movement follows the principle stated in the saying of the Propher, “A
Muslim is the one from whose hands and whose tongue believers are safe.”2
The movement has used chis saying of the Propher as a reference for its behay-
tors and educational system. One can argue that through this understanding
the movement is able to form a generation of character, and probably this
understanding is the secrer of the movement’s success throughour the world.
As indicated in Giilen's writings, the movement uses the love-force, or satya-
graha, because love is the essence of his teachings. If we use the genre of the
contemporary world and male a parable of weapons, for Giilen and for his
mavement there is no weapon greater than love, Love cannot be defeated. This
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is evident in his definition of religion: “Religion is the title of a deep relation-
ship and love towards all creation in His {God's] name."® Love and compas-
sion are considered the foundation of the teaching of the Giilen movement.
Withour these two components a Just Peace cannot be achieved thoroughly.
Giilen says, “Close the doors of greed, abhorrence, and hatred. Otherwise, they
may be a small seed, bur by opening the door they could grow and become a
huge tree of evil.” If chis door is not closed and the seeds of harred grow, the
social environment will be ready for Samuel Huntington’s idea of the alleged
“clash of civilizations.”” As a Sunni Muslim scholar Gillen showed a great
openness to Shiires, known as Alavis in Turkey. He scrongly emphasized dialog
and understanding among the two groups and particularly encouraped che
government to give more freedom to the Alavis, which will eventually conerib-
ute to the building of peace berween Sunnis and Alavis.

Another practical example can be given from an educational institurion thac
was established by admirers of the Gillen movement. Father Thomas Michel,
former executive secremary for the Office of Interreligious and Ecumenical
Affairs, speaks of his visit to this institution in the southern Philippines in 1995.
A sign caughe his artention: “The Philippine-Turkish Schoo! of Tolerance.” He
then visited the school and found out that it contributed to a peaceful coex-
istence berween Muslim and Christizn students.?® These examples of Giilen's
educarional institutions that contribure to peaceful coexistence can be found in
Nerthern Iraq, the Balkans, and Nigeria.

In conclusion, the overall reaching of the Qur'an and the sayings of the
Prophet strongly encourage the building of peace, the prevention of conflicr,
and the de-escalating of tensions. Taking reference from the holy sources of
Islam, a considerable number of civic, social, and religious movements and ini-
tiatives in the Muslim world have contriburted to the building of peace. There
is no doubrt that one of the greatest of these initiatives, the Giilen movement,
which grew so rapidly in the span of 40 years, promises a grear hope for the
future of peace on our planet.

Conclusion

The concept of independent initiatives in internarional relations came from a
psychologist, Charles Osgoad, bur it is echoed in Christian and Muslim theught
and scripture. As Roberr Eisen points out, this is less the case with the Jewish
scriptures regarding conflicts with other nations, As with all three eradirions,
however, using Just Peace norms today may involve generalizing from the sacred
text and its injuncrdon to individuals to the political level. Just Peacemaking
does involve pushing forward on new initarives in interfaith perspective, while
using sacred texts to inform the direction and provide guidance for new worl,
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